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eal! Cyan lil aay 
The Text of Al-Figh Al-Akbar, 


By Al-Imam Al-A’tham Abu Hanifah, radiya Allah anhu. 


ya sill Gl 
The basics of Monotheism (Tawheed): 


Js | Gay le diie YI a Le 5 age sill Jaa 


The basics of monotheism (Tawheed)', and that which makes faith (Iman) valid, that one 
says: 


AS iis ally Atay. 


1. I believe in Allah (God), His angels, His books, His messengers, resurrection after 
death, fate, whether good and bad is from Allah Ta’ala, the accounting, the scale, hellfire, 
and paradise, all is true. 


als alg ally ab al aall Àl aaf ail ga Had ch yo Y al a pb ye ly aall jy phe Go Y aal y (lla ally -2 
asl 1 iS al OS 


2. Allah is One, not in a numerical sense, but in the sense that He has no partner — "Say: 
He is God The One; God the Samad? ; He begets not, nor was He begotten; and there is 
nothing comparable to Him." 


1- Monotheism: means Tawheed. Some people translate Tawheed of Allah as “unity of Allah”, this is a 
dangerously erroneous translation, which may lead to blasphemy. Tawheed entails knowing The Creator, 
by His attributes of Perfection indicating His absolute uniqueness and Oneness. Notice that Al-imam Abu 
Hanifah (r.a.) mentions the Islamic Tawheed as one, reflecting the belief of early righteous Muslims. This 
refutes the evil innovators who presented a recent philosophical concept of Tawheed being three kinds (i.e. 
rububiyyah, uluiyyah, and asma wa sifat) Know, may Allah guide you, that such classification was never 
mentioned in the Qur’an, nor was it ever taught or even mentioned by the Prophet, sallallahu alahi wa 
aalihi wa sallam, through out his entire life, nor any of the Ahlul Bayt or Sahaba al-Kiram ever even 
mentioned it, nor any of the massive numbers of Taabi’een nor Tabi’at-Taabi’een. Simply stated, the new 
innovation of three Tawheeds instead of One, is a recent, unnecessary, and flawed philosophy. One should 
exercise the best efforts to adhere to the pure Tawheed as in the Qur’an and authentic Sunnah, and reject 
innovations made by fallible people. 


2- As-Samad: it is mentioned in the 2" ayah of Surat Al-Ikhlaas, aka: surat At-Tawheed, and it is among 
the names of Superiority of Allah Ta’ala. As-Samad means: The One who is not in need of anything for 
anything, yet everything is in need of Him for everything. 


AMIS (ye oh Agus Y g Aili Gye clad! Gyo Cand ands Y -3 


3. He does not resemble anything of His creation, nor does anything among His creation 
resemble Him. 


Agha y ASI atia y lauh Ji Vy dis al -4 


4. He has eternally’ existed, and will everlastingly” exist, with His names and attributes, 
both relating to Him and His actions —not subject to change-. 


eLESYI y G2) pill g GaG ileal Lalig | SYI aall g gall g AASI y aleli g 5 aill g Slats ilal Lil -5 


5. As for the attributes relating to Him, they are: Life, Power, Knowledge, kalam, 
Hearing, Sight, and Will. As for those relating to His actions, they are: Creating, 
Sustenance, Originating, Making, Fashioning, and other attributes of actions. 


Aia Yy aal al Baa al aitia g ilab Sle Ys dyal -6 


6. He has eternally existed, and will everlastingly exist, with His attributes and names; 
neither attribute nor name was created —or subject to change- . 


JII gh iia alali g tale Lalle Jy al -7 


7. He has eternally been The All-Knowing, by of His knowledge, and His knowledge 
(just like the rest of His attributes) is an eternal attribute. 


SYN gh iia b aill g 45 ais Tali g -8 


8. He has eternally been attributed with Power, by His Power, and His power is an eternal 
attribute. 


JYI A iia ASII y AAG LelSie g -O 


9. He has eternally been attributed with Al-Kalam, by His Speech and His Speech is an 
eternal attribute. 


1. Eternal: when eternal or eternity is added to Allah’s attributes, it means an absolute eternity with no 
beginning,as beginning is a thing, and Allah is The Creator of everything. Also beginning entails time, and 
Allah is The Creator of time. It is a reflection of the Arabic word: Al-Azali. 


2. Everlasting: it means without an end. [Al-Abadi]. Both The Eternal and Everlasting are the English 
translation of the ayah: [ Yl; JYI s3], which means: He is the Eternal with no beginning and The 
Everlasting with no end. It does not mean the first and the last, like some erroneous translations. 


OY) (gd Adve alai y added LIL , -10 


10. He has eternally been The Creator, by Creating, and His creating is an eternal 
attribute. 


ail Sad y Galia J gxdall y JYI i Adve daill y olai ail ga delil g Jj! i dive dill g Aled: Melis -11 
Šia pe glai 


11- He wills for actions and things to happen, His will to initiate a certain thing is an 
eternal attribute, He is The One willing for it to happen. His will is an eternal attribute; 
the object of His Will is creation, and His action is non-created. 


ally iS ged head LS gl aig gl Aina gi Ad glia Lei! iJ cya Ad glaa Y g Aaaa pe Jj iaia -12 
„lai 


12- His attributes existed in eternity; they did not exist after being non-existent, nor were 
they created. Whoever says that they are created, existed after being non-existent, or is 
uncertain about the attributes and doubts them, is a disbeliever in Allah Ta’ala. 


ral) Gl all ay 
The Glorious Qur’an: 


ade all cle 5 pe g jia Gaal! cle g B gina os slill 285 Xs gis alali 8 lai alll oS | ill » -13 
ÖA pe Gl all y Ab glide al Lia) By 48 gles al ULUS g G gle oj ah Libel y Spe a Dually Laal 


13. The Qur'an is the Kalam of Allah Ta’ala, written on books (masahif), preserved in 
the hearts, recited on the tongues, and revealed to the Prophet, sallallahu alahi wa aalihi 
wa Sallam. Our utterance of the Qur'an is created, and our recitation of the Qur'an is 
created, but the Qur'an (as the attribute of Kalam of Allah) is not created. 


tll 5 92 À Gey pA y Dall agule els) ye owe 5 ese Ge AIS jil ga dli all S ag -14 


Gala Cb glial Gye o ne g ge pS 5 glide pe Med ail Ss agic TLA thei all ais als alls Gla 
ASY aici gga (lla ail AIS GLa, 


14- And what Allah Ta’ala mentioned in the Qur'an about Moses and other of the 
prophets — alayhem assalatu wassalam - and also about the Pharaoh and Satan, all of it is 
Allah’s Kalam, informing us about them. Allah’s Kalam is not created, but the speech of 
Moses and other creation is created. The Qur’an is the Kalam of Allah Ta’ala, hence, it is 
not created, unlike the creation. 


Ulis collet ail GIS ah y, {LaSi (can ga ail AlS g Y (cll ail JL LES (Ta atl AS aall Ale au ge aang -15 

ead) Gell ga g eeri ALES aal g GIN GIS aly JYI (gf GALS abl GIS hy pall Ale ge aS US als 

JI (gh iina Al gh (gall Ae NS; 4alS (ca ge ail AlS Lal 

15- Moses, alayhi assalam, received the Kalam of Allah Ta’ala, as Allah Ta’ala 
mentioned (which means) : “and Allah addressed Moses in speech.” Therefore, Allah 
Ta’ala was always attributed with Kalam in eternity, before willing to reveal anything to 
Moses. Just as Allah Ta’ala, was The Creator in eternity, even without having created 
anything. : “Nothing is like Him, and He is attributed with Hearing and Sight.” When 
Allah addressed Moses He did so with His Kalam that is an eternal attribute. 


rigali Jag je al) Clive Ailia Gl 
Dissimilar from every creation in every respect 
cy gall Chins ADs QK ailias -16 
16- And all of His attributes are unlike the attributes of the creation. 
LadeSY ales -17 
17- He is attributed with knowledge, which is unlike our knowledge. 
ASY 528 5 -18 
18- He is attributed with Power, which is unlike our power. 
Uiag SY S529 -19 
19- He is attributed with Sight, which is unlike our sight. 
Uras Y gau s -20 
20- He is attributed with Hearing, which is unlike our hearing. 
aY y AM Dy ali llei atl y Ca g pally GYYL aS ga g LASS Y ali s -21 


21- Allah Ta’ala is attributed with Kalam which is unlike our speech, as it is neither by 
means of organs, parts, limbs, sounds, nor letters (alphabets). 


Ola pie (clad atl pS 5 AE glade Lag pally -22 


22- Letters (alphabets or Sounds) are a creation. Yet Allah’s Kalam is not created. 


dagje al pale y dua gill a ge Gls 


The Core of Tawheed [monotheism]: 


IIS Y eo gh 9-23 
23- He is an “entity/thing”, but unlike other entities/things. 
UAE Y 5 A say ase DU AILS eill cine 5 -24 


24- The intended meaning of saying He is a "thing," is to merely affirm His existence, but 
He is nota body’, nor substance. Neither composed of nor consists of parts of a whole, or 
a whole without parts. 


Ay ans -25 
25- He does not have limits nor ends”. 
al ay, al dco 5-26 
26- He does not have equals nor comparables. 
Al Sis 5 -27 


27- There is nothing similar to Him. 


1. Allah Ta’ala is not a body, nor is He a matter that has a mass and occupies space. Allah Ta’ala is 
The Creator of mass, matter, bodies and physics. The laws of physics do not limit Him, but 
certainly limits everything. Attributing Allah Ta’ala with a body, or similar to body, body organs, 
or limbs leads to unambiguous blasphemy. Allah is The Creator and is not similar to the creation. 

2. Allah Ta’ala is not attributed with limits nor ends, because limits, ends, space, place, directions, 
time, above, below, and everything else are all His creation. He, subhanahu wa Ta’ala, existed 
eternally when nothing else existed, i.e. no place, no space, no directions, no limits, no above no 
below, etc.. all those were brought into existence by Allah, who is not in need of them to exist, and 
existed before their creation without needing them. Attributing Allah Ta’ala with being confined to 
the sky, heaven, or above the 7" heaven, sitting on a throne, consisting of organs and limbs, being 
a mass, governed by space or time, being limited by His creation....etc., leads to unambiguous 
blasphemy. Allah is The Creator, and He does not resemble the creation in anyway. Nothing is 
like Him. 


Ailas Ais CSI) di ae Ala a liag a) daa gi A UY Cpe Alia (8 Gay iil GL 
Submitting to Allah [‘Tafweedh] in the Mutashabihaat of Ayahs’, 
without a how/modality: 


sil yay Ag S coe Tal GB al o SÀ LS col (gd ed al » SUS Udy day aly -28 
aS DL 4] Clare 9¢4 


28- He added to Himself meanings of Yad (literal meaning is a Hand), Wajh (literal 
meaning is Face), and Nafs (literal meaning is Self); as Allah Ta’ala mentioned in the 
Qur’an. Hence, what Allah Ta’ala mentioned about the Yad, Wajh, and Nafs, are 
meanings He added to Himself, without a “how” (modality). 


cole We ppd g al) gee ayant al) ye gle ay lda g] iall Jay! 4g GY Aiai sh 45 pad oy o) JEY 5 -29 
ala cil ieii) GLY) Gye (28 all ei ay 5 Call LY ol pads aL Ys f jaa aill ol 5 pail Lil 
Agile Ye Me 5 Sa Aga ji ce alll ol} Calne inal (yeas gli ge Cll (58 Saal! ase l Y) Legis 5 heiii 
„S A da le 5) OS ps ama a eja gl US Ce pene Let JE Gey dale 5 Andie $ JUD Old gal} 
I FeV 5 jail! dal Jä as [aS JY, 


29- It should not be said that His Yad definitively means His power or His bounty 
(exclusively), because such a definitive (and exclusive) interpretation may negate the 
meaning (Allah willed). This is the method of the (Qadariyyah) and the Mu'tazilah. 


AAS Dh Adie os Sly -30 


30- Rather, His Yad is a meaning He added to Himself without a “how” [modality], (as 
there cannot be a how, because it is not similar to the creation, not limbs, organs, 
parts,...etc., a modality, for or shape can only be applied to the creation and attributes of 
the creation). 


ABS Dh (eS Atlas (ye oiia olin Aue g -31 


31- Anger and pleasure, are two meanings He added to Himself, but (must be understood) 
without a “how” [modality]. 


1. The Ayat of the Qur'an are classified as per Surat Al-Imran, ayah 7, into two types; Ayat Mutashabihaat 
and Ayat Muhkamaat. Linguistically, The Muhkamat verses are those who linguistically and intellectually 
cannot accept but one meaning, such as 45/ ùl sa Jé which can only mean that Allah is One. The other 
verses, Ayat Mutashabihaat, are those ayat who linguistically and intellectually may accept more than one 
meaning. An example would be ( a4! 494 àl +) which means if translated literally: the hand of Allah is 
above their hands; yet attributing Allah with limbs or organs leads to blasphemy, hence, Al-imam Abu 
Hanifah (r.a) mentioned his way and the way of the pious predecessors in understanding such 
“Mutashabihaat” words, which is believing in such verses and submitting their entire meaning to Allah 
[Tafweedh]. Furthermore, Imam Abu Hanifah, warned from assigning a specific meaning to such verses, 
even if those meanings are facilitated linguistically and do not contradict the attributes of Perfection of 
Allah Ta’ala. One thing must be emphasized though, namely one must have no doubt that those kinds of 
verses do not intend to assign a limb, organ, or any attribute of any creation in any aspect. Attributing such 
things to Allah Ta’ala, leads to blasphemy. 


GAN y Laat Gl 
The Creating and Decree: 

Le S Dd Lt SSVI (gd hle Mla all GIS y fe ok ed clu) hed ail gla -32 
32- Allah Ta’ala created things out of nothing (He brought entities from the state of non- 
existence into existence), and He had knowledge of them in eternity, before their 
creation. 


Lally eSI i (call ga 5 -33 


33- He is The One who willed and decreed for all things to happen. 


ALS (SI 5 Le iall ¢ lll 2 ANS 5 o pads Lai g dale g Apia YI echo SY! 2d Ys Lill 28 GY 5 -34 
Sally cs lb 


34- Nothing happens in this universe or in the hereafter except by His will, His 

knowledge, His judgment, predestination, and except it being written on the Sacred 

Tablet (Al-Lawh Al-Mah’footh), yet this inscription is description, not foreordaining. 
AS he SHY) A alia Lindell g aill g ehaill g -35 


35- The Ruling (Qada), Decree (Qadar) and Will are eternal attributes without “how” 
[modality]. 


pas gh IS) O s 45) aleg g La gaea date dla cå agdal) Sei ail! ale: -36 


36- Allah Ta’ala knows the non-existent, while in its state of non-existence, as 
non-existent. And He knows how it will be when He brings it into existence. 


o i GS AAS Ail alang fa gaga oa gag dla gi gm gall llai il alaa s -37 


37- Allah Ta’ala knows the existent, while in its state of existence, as existent, and He 
knows how it will perish. 


ale al Gana sh ti of ne Cys oa ai le oå haeti aae aed 3J g Lii ai Ls i ail Mei ail! alea s -38 
38- Allah Ta’ala knows the one who is standing, while in the state of standing as 
standing, and when in the state of sitting, as sitting, without Allah’s knowledge being 
changed, or new knowledge added to Him. 


od Mall ff Cina GAY, all OSI, -39 


39- For change and alteration are attributes of the creation (not The Creator). 


: b hål oh 
The natural intellectual capacity [fitra]: 


oa gaa g o NS} y Aleis 8S (yo ASi anled g aa poly agubla ab lash iSl Gye Lala GI Aai ait! gla -40 
Al AG paai g ola) llai ait! Ga gis iaaii g ol Ël y aleia oal ca Cal's ola) olli atl GAS Gall 


40- Allah Ta’ala created the creation free of both belief and disbelief, and then He 
addressed them commanding and prohibiting them. Some people committed blasphemy 
through actions, denial and disbelief in the truth by Allah abandoning them. Those who 
believe did so through actions, testification, and affirmation, by Allah guiding and 
supporting them. 


al lg la Sl Gye aanlei s GLaL ad pal g agublad eic aglead “All gue le ala (ys pal 4g 93 gal -41 
i Gree g Cyl Cpa g E g Jay aii EIS aes YS Gye yg ê hill ali cle & gal g agd Clay) agin alld (LSS dan gs lL 
esy gle Gs 


41- He brought forth the offspring of Adam, alayhi assalam, from his loins in the as 
particles, and gave them intelligence. Then He addressed them and commanded them to 
believe and forbade them from disbelief. Then they submitted to His Godhood, which 
affirms their belief in Him. Hence, they are born (on the fitra) in this state (in which they 
were initially exposed to the environment of belief) therefore they are conditioned to 
believe. Whosoever disbelieves thereafter is therefore changing and altering their original 
prior state —of belief-, and whosoever believes and affirms has conformed and remained 
steadfast. 


nilati paill g | Ai Guy shell Jadi GL 
Actions of the creation between the total freedom of choice and the 
absolute foreordaining: 


GLY y Lalai agila Oly f SY y Gaga agili Y y Glas! de Vy Sl le aili Gye faai a aly -42 
„Aall Jed aS, 





42- He did not constrain any of His creation to either disbelieve or to believe; nor did He 
create them as believers or non-believers, but rather as people, with belief and disbelief 
being their own act. 


oÍ dat ye Aga y Ailey) Se å Lee ge dade alà aes gal Ala Tals a iS le å 88s Yo gle all aleng , -43 


43- Allah Ta’ala knows the unbeliever, in his state of unbelief, as an unbeliever, and if he 
thereafter becomes a believer, Allah Ta’ala knows him to be a believer in a state of belief 
and likes him, without any change to His knowledge or attributes. 


aale g Aiia lS (omg Lalla ai alll y Adiga) cle ags Sall g AS pall Gye alae! Ladi aren y -44 
wo JA g Laai g 


44- All actions of the creation of Allah, whether motion or standstill are truly acquired by 
them; yet Allah Ta’ala is their creator. All of them are executed by His Will, Knowledge, 
Ruling, and Decree. 


Lo Ai g aLa g Alpia g dale 5 olia y g Ahaa g oella il pals ial g Gils K Gle Lal, -45 


45- All acts of obedience are executed by the command, Love, Pleasure, Knowledge, 
Will, Ruling, and Decree of Allah Ta’ala. 


oa 5 aiba Ny times) Atte g o pail aLa y doles LglS oleadlls -46 


46- All acts of disobedience take place by His Knowledge, Ruling, Decree and Will, but 
not by His Love, Pleasure and Command. 


g Allg Aule lai ai 





The Prophets Attributes, their infallibility, and the high status of the 
Prophet, sallallahu alayhi wa aalihi wa sallam: 


SY j age GUIS aig hil y ASI y LSI y eall (ye Cy gh jhe aglS aall y Seal! agale cll» -47 
Hbi s 


47. The Prophets, Alayhem assalatu wassalam, are infallibles of all sins, whether major, 
minor, or disbelief, and of all that is detestable/distasteful. It may be, however, that they 
commit insignificant lapses and inaccuracies [those are not true errors, as they usually 
indicate choosing the good, not the best. Secondly and most importantly, the Prophets, 
alayhem assalam, are immediately alerted to any lapses, and constantly directed by Allah 
towards the best]. 


colle i A ty alg aiall aiey al g Adi g Agina g Ani g Al gas yy ods g Aana aDbull g Ball ale Laaa s -48 
Ja 3 aS Y y 8 yee Si y al g Lad oye 4a 


48. And Muhammad, alayhi assalatu wassalam, is His beloved, His worshipper, His 
Messenger, His Prophet, His pious one, and His Chosen One. He never worshipped idols, 
he never associated anything with Allah, not even for a blink of an eye, and he never 
committed a sin, major or minor, ever. 
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The Righteous Caliphates, their righteous path and the importance of 
following and supporting them may Allah be pleased with them: 


ees Gall cle GAA uale Grea! agile llai al ol pay ei pall lb Cal Oy le ob jo sill 3 oie 
Layer aa si Gall 


49. The best of people after the Messengers of Allah, alayhem assalatu wassalam, are 
Abu Bakr as-Siddeeq, then 'Umar bin al-Khattab Al-Faruq; then 'Uthman bin 'Affan Thu- 
Nurayn [the one with two noors (lights)]; then 'Ali bin Abi Taleb Al-Murtada [the chosen 
one], may Allah be pleased with them all. They were all [true] worshippers, steadfast on 
the true path, remained [always] with the truth, and we declare our loyalty and love to all 
of them. 


ase Y) atl J gy Glacal Cys foal SU, -50 


50. We do not mention any of the Companions of the Messenger of Allah except 
righteously. 





The danger of accusing a sinful Muslim with blasphemy: 


Aiia Le pe dgani g Gla! aul dic Cy 5) Y y helai al 13) usS Cals Gy Gi sidll Ge Grids Calne 8S Ys -51 
NS Se Gal Go po GS ol Soma 
51. We do not declare any Muslim a blasphemer because of a sin, however grave, unless 
that Muslim considers the sin permissible. Nor do we revoke the status of belief from 


him; and we continue to call him a believer, genuinely. It is possible to be a sinful 
believer [deviant] without being a blasphemer. 


Ce gl g lok 
Wiping the shoes and praying Taraweeh: 


Aia ial gle guall y -52 
52. Wiping the Shoes [that fulfill the conditions] is a Sunna. 
Ad Glee) yes d i ea sll -53 


53. The Taraweeh in nights of the month of Ramadan is a Sunna. 
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ating dint) daba Jiad jy GLa Oly Cake gall Ce pally jal ili Lall lye Gy 
pull Aala Jad 


The increase and decrease of Faith (Iman): 


B Sila Gabe gall Ge pali g y US IS dhall y -54 
54. Praying behind sinful or pious believers, is permissible. 


oj any ald IS Gl y k aly 4a) J gig Lill JY 4a) J BY 5 Go gidll 0 pasa Gyo gall o iS st 5 -55 
Gasa laal Ge @ AY 


55. We do not say that the believer is not harmed by sins, we do not say that the believer 
does not enter Hellfire, nor do we say that a believer remains in Hellfire everlastingly, 
even if he was a sinner, as long as he departed this life on a state of belief. 


Aas Ugbil po aaa dices hee Cys J si GSI g Aim pall J iS 5) gåta Lilies g il pie ilino O JY 5 -56 
As leased collet ail ols Ge ge bial Ge @ A ia Balls STL Lela al g ilaa ileal! s bania G gall Ge 
lele Auth g aie leli, 


56. We do not say, that our good deeds are —definitively-accepted, and our sins are 
forgiven, like the Mur’ji’ah. Rather we say that whoever does a good deed fulfilling all 
its conditions, free of invalidating flaws and nullifying contents, without having his deed 
voided through blasphemy and Riddah [departing Islam by deeds, actions, or words] until 
departing this life on the state of belief, Allah Ta’ala will not repeal his good deeds, 
rather He accepts it from him, and rewards him for it. 


sl Cy) odai al Aini 28 alld Ce ge Ge Cia eala leie Git aly A g A pA 6 9 Clana Gye S Le 9 -57 
Shoal Gully asda aly die He old oly , JUL ate 


57. As for sins less than blasphemy and disbelief, for which the one who committed them 
did not repent from them, but died on the state of belief, then he is subject to Allah 
Ta’ala’s will, which may punish him in Hellfire or forgive him, without punishing him at 
all. 


spay) Ad) ob 


The Conspicuous Shirk: 
„aall USS y o ya) Shan ail Lec YI) Cpe Jae (gd ay Ia) cla sly -58 


58. Associating Ostentation with any deed leads to voiding its reward, and so would 
arrogance. 
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el pat) g CiLal SII 9 Gil jaral Gk 
Miracles (Mu’jizat), supernatural wonders (karamat) and beguiling: 


> ell OU GLI SI, eld Au GLY, -59 


59. Miracles (mu’jiza) are ordained to the Prophets, and the supernatural wonders 
(karama) ordained to the pious people (awliya), are all true. 


SU erai aad GS GIS Aah SUSY! å g 5%) Lee Stalls ye ty Gal! Ue ila YG 9S i ells -60 
ae! Aa sie s ael Cal pais) aiaei clala (pads tLe all GY alls agl ilala clink kerani Gly GLI SY, 
Seay jila als dlls [iS 5 Gleb & slo jay 42 Os 


60. Supernatural wonders performed by the enemies of Allah, such as Satan, Pharaoh and 
the Anti-Christ (Dajjal), which are recorded in narrations as having happened in the past 
or will happen in the future, are neither miraculous nor wondrous. Rather we believe it is 
simply to facilitate their desires, because Allah Ta’ala facilitates the needs [istidraaj] of 
His enemies to beguile and punish them, so they are fooled, hence, they increase in 
tyranny and blasphemy. All of that is permissible and possible. 


rAd galled ail Ge Audit) diy AUG) Gaga GL 





Eternity and uprooting [Tashbeeh] anthropomorphism regarding the 
Attributes of Allah: 


ix Ol da B51 5 Gy ol Ja GS (IL àl GIS -61 


61. Allah Ta’ala was eternally The Creator before He created and The Provider before He 
provided. 


Cats the CSS y ASV 5 Aged DL agers yy Quel iall i aa y ogia gall ol yay 3Y 55 Collet aly -62 
Ricca aila 


62. Allah Ta’ala is seen in the Hereafter, and the believers in Paradise will see Him with 
their eyes, without Tashbeeh (anthropomorphism; attributing Him with attributes of the 
creation), or a “how” modality, nor is there a physical distance between Him and His 
creation. 
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$l gu Abai å Atal Sly GLa! Gl 
Believers are equal in the basics of Iman: 
Grails EYI sa Ula! s -63 
63. Al-Iman [essence of Belief] is testification and affirmation. 
„Āna y yuiall Ag Cre oaiiy ajay 42 Ge pall Age Ge Udi 5 any Y Gel ehall Jal Glals . -64 
64. The Iman [essence of faith] of those in heavens and on earth does not increase or 


decrease with respect to the content of [essential] faith, but [is vulnerable to] increase and 
decrease with respect to the [level] of conviction and affirmation. 


Lac YN i glali aus gills Glas) 28 Wy 9 giao cy sia sall y -65 


65. All believers are equal in Iman [essence of faith] and Tawheed [monotheism], but 
they vary in their deeds. 


laii jal gV SLB y asda DLL -66 
66. Islam is submission and surrender to the commands of Allah Ta’ala. 


KE Lad 5 Slay) Dh a DL! aa st 5 Dba! Do Gla! GLY GSTs eM y GLa Yl Gu Gof alll Gp be Gd -67 
Call as 
67. Linguistically, there is a difference between Iman [faith] and Islam, but there cannot 


be Iman [faith] without Islam, and there is no Islam without Iman [faith], they are like the 
outer and inner part [of one thing]. 


ai ait) ÁA ea OL 
Knowing Allah Ta’ala: 


LAS gil pally DLA y GLa! cole gila aus! ally -68 
68. Faith [deen] is a term covering Iman [faith] and Islam, and all revealed laws. 
Alia gaa AUIS å aii ail Chay LES Ald pe Ga ellai ail Ga 2 -69 


69. We can only know Allah Ta’ala righteously by what He attributed Himself in His 
Book, and all His attributes [of Perfection]. 


AY gaa y Aina g AES pal LS a pals otis AIST Al Jal ga LS ALC Ba (lle at! any Gl asl ai Gals -70 
70- No one can worship Allah Ta’ala perfectly as He deserves to be worshipped, but [the 


best way is that] one worships Him according to His orders, as He commanded in His 
Book and the Sunnah [tradition] of His Messenger. 
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AMS (8 GLY 5 cla lls Gls ays Aamalls SS sills iall g å peal 8 ael & pie gall Ug shy . -71 
ANS AUIS (68 YI 6 99 Lad i slits g 


71- All believers are equal [in being charged to seek] knowledge, conviction, reliance, 
love, satisfaction, fear, hope, and the belief in that. But they differ in other than the 
essential belief in the aforementioned. 


rac Aie y hid led ail aad Gi ol 
The endowments of Allah Ta’ala are due to His generosity and 
punishment from Him is just: 


Ade Sezai duel) ap gine Le ileal Ol gill Gye ehan af dale vale (le unin Mei all, -72 


72- Allah Ta’ala is generous with His worshippers, and just. He may give them a greater 
reward than they deserve, all due to His generosity. 


Abe Lai sans AË g die Yace adl) le Kaila; aby -73 


73- He may punish [the sinners] for their sins because He is Just, and may forgive them 
because of His generosity. 





The intercession of the Prophets, the Mizaan, the Basin, and the 
intercession of our beloved Prophet, sallallahu alayhi wa aalihi wa sallam: 


„Ša pall y Lall agile cls) Aclad s -74 
74- The intercession of the Prophets, alayhem assalatu wassalam, is a fact. 
SM Go ial cpa giall agia JUSI Jay Gusthall pha jall aLa Lall de Lpi elid Ga -75 
75- And the intercession of our Prophet, alayhi [wa alihi] assalatu wassalam, for the 


sinful believers and those among them who committed grave sins and are [consequently] 
deserving of punishment, is an established fact. 


a> idill a 93 oladh Dee V9 3.55 -76 


76. Weighing the deeds on the scale on the Day of Judgment is a fact. 
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13> e Dally Dhall aale cil Ua gm 9 -77 


77. The Basin of the Prophet, alayhi —wa alihi- assalatu wassalam, is a fact. 


Ga peale Clipul ¢ phd Oliua ael GS al oly Ga Aail a gy Coal a paill Gy Lad Galually -78 
J 


78. Retribution among enemies on the Day of Judgment is a fact, through redistribution 
of the rewards [for their good deeds]. If they have no rewards [for their good deeds] left, 


then redistributing the burden of evil deeds to them [from their opponents] is a true 
possibility. 


25 ASN 9 AAA GSA Lit» iiad eL ase Gib 
The existence of Paradise and Hellfire is everlasting, contrary to deviant 
philosophers and blasphemers: 


Nash gel gall Sa gig Tal GUUS 9 gall li glade l y iall s -79 


79. Paradise and Hellfire [are already created, and] exist today, and will never perish. The 
[Hur [een in Paradise] shall never die. 


Faeyr Al gig odi asl Gilde ih Ys -80 


80. The punishment and the reward of Allah Ta’ala, never ceases everlastingly. 


TIECT ESE 
The Guidance and Misguidance by Allah Ta’ala: 


Ade Dhuad cliu Cpe egde olai Ùl y -81 


81. Allah Ta’ala guides whomsoever He wants because of His generosity. 
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Abe Jac gh g Ais olia pile (cl! auell 8g Y Gi GYASM jaa, aY Dal g ais Yace eld (ye dias -82 
82. And He misguides whomsoever He wants out of His justice, and His misguiding is by 


forsaking him, and the meaning of forsaking [someone] consists in not facilitating for 
him to attain the Pleasure of Allah, which is just from Him. 


parallele Jall 4s sie 18 5 -83 
83. And punishing the forsaken because of committed sins is just. 


Lea gas aed Joi GSTs Jans Led Ce pall sual ye Glas) hey oill o Jf ol Sass -84 
„ohil aie daha Mind 


84. It is not permissible for us to say: "Satan yanks faith from mankind forcefully, and 


unwillingly." Rather we say: "when man abandons his faith, then Satan snatches it from 
him." 


J) gdh g E joai alle Gl 
The next world —in the grave- [Al-Barzakh]: 


ll 64 US Ga Ss Sih diaus -85 
85. The questioning in the grave [shortly after death] by Munkar and Nakeer is a fact. 
Gao 8 å aall aua Gl cy ll Sel » -86 


86. The rejoin of the soul [and mind] to the body [shortly after death for questioning] of 
mankind is a fact. 


Cpe gall bluse ards aglS USI CAS Ga alae 5 ill Alaa s -87 


87. The tightening of the grave and the punishment therein is an inevitable fact affecting 
all blasphemers and some sinful believers. 
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ey da al oe Anne (hg Ay HUI alae Yi te wad) Ol 
Emphasis on pure Tawheed and avoiding Tashbeeh [anthropomorphism]: 








Ol jams Ages tills adl cc gas da sill fila and Je (hed alt) Shas (yo Ap lill cLalell o 83 eei Sy -88 
AGS 5 Andi Db ay Je Glad Gone 


88. Everything about the attributes of Allah Ta’ala, which the scholars quoted in the 
Persian language maybe mentioned [as such], with exception of Yad (which literally may 
mean hand). It maybe said "bro khodai” [which literally may mean the face of God,"] He 
is exalted and glorified above the attributes of the creation, without likening Him to the 
creation nor a “how” [modality]. 


abaly Col sell 5 ial Sll gine gle Sly La pus g iili J gba cay pla (ya odes ccllad ait! C1 yd oala -89 
WAS DL Ade dues alll y nS DL ie Cy 8 
89. Being Close to or far from Allah Ta’ala does not refer to spatial distance, great or 
small. Rather they refer to the honor rank or disgrace [of someone]. Hence, the obedient 
[worshipper] is close to Him, without a Show” [modality]. And the sinner is far from 
Him, without a “how” [modality]. 


geld! le ad: JAYI y ells Gills -90 
90. Closeness, and farness or approaching [from Allah] captivates the beseecher. 
ABS DL Aga as C4 of gly iall (8 0 jl gw AAS, -91 


91. Proximity to Allah Ta’ala in Paradise and standing between His hands are without a 
“how”. [The Imam considers these meanings as “mutashabeh”, hence, the proximity 
mentioned does not entail physical distance, and between His hands does not refer to 
limbs, organs nor places or spaces, it means standing before Him, and that does not entail 
physical distance, or place]. 


ZO) al) Gt) Silas ol 


ma 


The status of the Qur’anic verses: 


1 gio abadi 8 9 9 alu g Aue ait! clue Ùl J gus) cle J pis iil y -92 
92. The Qur’an was revealed to the Prophet of Allah, sallallahu alayhi -wa aalihi- wa 


sallam, and it is inscribed in the “Mus’haf” [collections of leaves constituting the 
Glorious Qur’an]. 
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Sl ilai y Sal) ilai eaaa cf Y) Adan y ilill gå Ay giua (IS AASI cine i Gall GL; -93 
laai y SY ilui Glib’ ei Crrciald Ailia g Aihe g olai alll Ja Lad adl GY a Sll i ia 
„Sil 


93. The verses of the Qur’an, reflecting the objectives [of the verses], are equal in honor 
and magnificence; some, however, are have [a combination] of its own honor, in addition 
to the Glory of its content. An example is Ayatul-Kursi, because it mentions the Majesty, 
Glory, and attributes [of perfection] of Allah. Hence, it has a combination of honor, the 
honor of being a Glorious Qur’anic verse, and the Glory of what’s mentioned in it [the 
Glorious Attributes of Perfection of Allah]. 


_ DSI aa 5 and leai 5 Sell Qualls Lat) dead Sie oai Sal] Aled neal 5 -94 


94. Other verses have the honor of being a Glorious ayah only. An example is [ayahs 
containing] the story of blasphemers, there is no honor to those who are mentioned in the 
ayah because they are blasphemers. 


Logins cs las haill g Ladaall 8 Ay give IS liall g claw! ullas -95 


95. Similarly, all the Names of Superiority and the Attributes of Perfection are equal in 
their honor and magnificence; there is no difference among them. 


salg At g Ale ai) glue pill ay gh Gils 
The children of the Prophet, sallallahu alayhi wa aalihi wa sallam: 


Leper OS a I al g ay jg A yg Aabi g abu g gle ail olaa ait! J gun y (gis | sil aal aly ALa s auld 5 -96 
OIE gag plug dale ait! clue l J gas) lis 


96. Qasem, Taher and Ibrahim are the sons of the Messenger of Allah, sallallahu alayhi — 
wa alihi wa salam. Fatima, Ruqayyah, Zaynab, and Ummu-Kulthoom are all the 
daughters of the Prophet of Allah, sallallahi alayhi —wa alihi wasallam, and may Allah be 
pleased with them. 
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The importance of [tafweedh] submitting to Allah, and seeking knowledge: 


col) ALS a! aie al pall gale Lal (8 ating Gp) al ai age ill ale Gibbs Gyo eed GL) Cle USA! 13), -97 
i s Ol Sag Ad HR GIL ay GIN sl aaa y alla Lille a Gl 


97. If a believer faces obscurity in some of the details of the science of Monotheism 
[Tawheed], then he must immediately submit to the correct [general] belief which Allah 
Ta’ala wants [according to the meaning Allah willed] until he finds a scholar to ask [and 
learn from]. He cannot delay seeking [knowledge], for hesitation to seek is not excusable, 
and ignoring seeking [of conviction in Tawheed] may lead to blasphemy. 


sås Lull elle ah 
The Ascending to Heavens [Mi’raj] and signs of the Day of Judgment: 





lia & rire gg od Gey Ga glll nis -98 


98. The ascending [Mi’raj of the Prophet, sallallahu alayhi wa aalihi wa sallam] to 
heavens is a fact. Hence, whoever denies the Mi’raj is a deviant and an evil innovator. 


Shang elanall cys peal dale pase Js diy Ler pee ee aill g slay e sales g salary Jal g 5535-99 
OMS Ga dagacell SUSY! 45 Gay gle cle iili ax GL. 


99. The emergence of the Dajjal [anti-christ] and of Ya’joog and Ma’joog [Gog and 
Magog], the rising of the sun in the West, the descending of ‘Isa, alayhi assalam [Jesus], 
from heavens, are inevitable facts, so are all the other signs of the Day of Judgment, as 
narrated in authentic Ahaadeeth [Prophetic sayings]. 


iina hl ue (ol) cl Ge pags lle alll s 


And Allah Ta’ala guides whomsoever He wills to the righteous way. 
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